GOD THE BEAUTIFUL LOVER
was backed by his realization of the formless Absolute,.
he built not on shifting sands but on unshakable founda-
tions. Since he had a fore-knowledge of the Sat-chit-
ananda in the abstract, which Bhagavat-tattva presupposes,
he at this time knew fully well that the form of the
Absolute is made up of supersensuous elements, and God's
appearance as a man is what we may call self-determina-
tion. Without the necessary background of Advaya
Brahmo-Jnanam, the world of Lila or the beatific sports of
Bhagavan appears to be full of enigmas and palpable
absurdities. None bat a prepared mind can appreciate
how in the sport of dining, Sree Krishna, the Para-BraJiman
of the Upanishads, although confined to the human body
and sitting pretty much in the centre among the Gopas,
could actually face each Gopa, talk with him, and touch
him at one and the same time. Vijaykrishna's devotion,
at this time, became so very strong that God, who ever
identifies Himself with his Bhakta, could not keep away^
from him, and He appeared before him in the human?
form ; for it has been said that the human form is the
supreme form of the Absolute.
Not only in our own philosophy but also in the
Christian doctrine and the Islamic faith, do we find the
mention of God in the human form. In Christianity we
have, "God made Man after his own image", and herein
the theory of God, having a body similar to that of Man,
is tacitly accepted. We also read how Hazrat Musa could
not rest satisfied with the realization of the halo of Allah,
and when afterwards he was favoured with the sight of
the Lord, he forthwith swooned away. But it is only in
the Vaishnava system of faith that this aspect of God is
clearly brought out, and it is only in our country that,
in the inner apartment of the temple with closed doors, the
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